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Abstract

Suffering emerges within the complex dynamic structural context of
human activities. In whatever form it takes, it is an outrage that calls for
response to serve as active agents for social change, on behalf of, and in
connection with, those suffering — the poor, the oppressed, and working
people who experience injustice as a daily fact of life. This study
employed the hermeneutical method of historical criticism in an attempt
to retrieve meaning by reading the socio-historical background of the
'world of the author' behind the text. 1 Peter 3:8-12 formulated a
theological response to suffering in the light of the Scriptures, the content
of Christian behaviour — like-mindedness, compassion, loving as
brethren, tender-heartedness, humble-mindedness — based upon the
renunciation of retaliation that sought to address, challenge and change
the harsh realities of life in the context of suffering.
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Introduction

The concept or experience of what suffering is all about differs from one
context to another and the appalling depth and extent of human suffering are
evident and very much experienced. Suffering holds a place of prominence in
the epistle of 1 Peter. The recipients found themselves in a difficult situation
wherein outside hostility was being expressed against their Christian faith.
This is the basis for Peter's literary strategy, conditioned by his perception of
the historical situation, to give a theological response. It is in this light that this
paper seeks to exegete the text of 1 Peter 3:8-12 through the lens of historical
criticism to know what the Christian is called to do in the face of suffering.

Greek Text of 1 Peter 3:8-12

To 6¢ téhog mavieg OpOQPOvEG, cvoumabelg, EUAGdELPOL, eboTAayyvol,
TOTEWVOPPOVEG, U1 AmodddvVTEg KOKOV Gvil kakod 1] Aodopiav &vti
Aodopiag, Tovvavtiov 08 edAoyodveg, 8Tt €ic2 ToDTo EKAONTE, Tva edAoYiOY
Kinpovounonte. 100 yop 0éhwv L{omv dyomdv kol idelv Muépag ayadog
TOVGAT® TNV YADoooV Amd Kakod kol yeidn tod pn AoAficor d6iov,
11ékkAMvato 0& amd kakoD kol momodtem ayadov, dytnodrte eipnvny Kol
SwEdtm avtv- 12811 090aipol kupiov &xti Stkaiovg koi dTo aTod gig dénoty
AOTAOV, TPOCHOTOV O& KUPIOV ML TOLOVVTOG KOKAL.

Possible Literal Translation

Finally, be you all likeminded, compassionate, loving as brethren, tender-
hearted, humble-minded: not rendering evil for evil, or reviling for reviling;
but contrariwise blessing; for hereunto were you called, that ye should inherit a
blessing 10For, the one willing to love life, and see good days, let him refrain
his tongue from evil, and his lips that they speak no guile: 11and let him turn
away from evil, and do good; Let him seek peace, and pursue it. 12For the eyes
of the Lord are upon the righteous, and his ears unto their supplication: but the
face of the Lord is upon them that do evil.

Theoretical Framework of 1 Peter 3:8-12

This study employs the hermeneutical method of historical criticism which

seeks to retrieve meaning by reading behind the text — that is, by looking into
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the 'world of the author' (socio- historical context and the issue of authorship
among others (Smith, 2008:160). We believe that in whatever form suffering
emerges, it is an outrage that calls for response to serve as active agents for
social change, on behalf of, and in connection with, those suffering — the poor,
the oppressed, and working people who experience injustice as a daily fact of
life.

The church, being a social agent, her response cannot be limited to moral
condemnation, nor acts of charity and good will. She ought to formulate a
theology in the light of the Scriptures that seeks to address, challenge and
change these harsh realities of life, not just targeting individuals. It is,
therefore, theology that extends the bounds of traditional religious discourse
by seeking dialogue with social science, to understand society and the role of
religion in it. This effective response must be constructed with due
consideration to the functioning of people within this complex dynamic
structural context of human activities. This is bearing in mind the central
importance to the organization, functioning, and development of the society at
large.

We admit that there is still a gap between the ideal and reality for the
emancipation of the poor, the exploited and the powerless against structural
and institutional injustice resulting in profound sufferings. Nevertheless, the
church must consciously identify the issues involved and the learnings she can
contribute and put them into practice. This will reaffirm her undisputable place
in society as a vehicle for the alleviation of human misery. The Church cannot
stand aloof from the conflicting demands of society, as the ripples will
eventually arrive equally at her door steps; neither can she escape from active
participation in economic and social conflict issues but must continue to seek
divine and humane solution to injustice.

The Text of 1 Peter 3:8-12 as a Suffering Discourse

Peter uses the adverbial accusative of termination with focus on conclusion

To...17élo¢ as a marker of the conclusion to the exhortations to the wapoixovg
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kol mopemionuovg “aliens and strangers,” relationship to civil government,
others in authority over them and the relationship between wives and husbands
that preceded; nevertheless, he does not refer to the conclusion of the text. The
pericope of 1 Peter 3:8-12 marks the last in a series of exhortations that began
from 2:13-3:12. The conjunction 8¢ “and” introduces a new thought to the
preceding argument, shifting from the exhortations to a general exhortation to
all the recipients who are God's elect and wapoikovg kai mopemidnuovg “aliens
and strangers” in diaspora sojourning in Pontus, Galatia, Cappadocia, Asia and
Bithynia (1:1). The dispersion of these Christians centred around three
hypothetical periods; the dispersion of Christians by the murder of James in CE
62, the reign of Nero about CE 60-64, and the reign of Domitian about CE 111
(Leschert 2002, 435). The most satisfactory to some scholars, and for this
paper, is prior to the outbreak of the Neronian persecution in CE 63 or early 64.
It could be that the dispersion of Christians by the murder of 3James in CE 62
(Acts 12:1fF) gaverise to Peter's address “Dear friends, [ urge you, as aliens and
strangers in the world” in 2:11. The pericope 3:8-12 is cast in an epistolary
context called paraenesis in the ancient literature (Martin 1992, 67).

The Suffering Community of 1 Peter 3:8-12

Peter addresses the recipients of his letter as wopoikovg kai mwopemionuovg
'aliens and strangers,' having acknowledged their temporary struggles with
manifold trials in the hands of the Roman authorities and their citizenry. They
had to adjust to a constantly shifting expression of imperial authority over their
lives in terms of their walk with God in a hostile setting, which may not be
linked exclusively with persecution alone, although there is evidence of 'wide
spread persecution' against the disciples for their faith, perhaps the Neronian
persecution shortly after the fire in Rome in July CE 64 (Michaels, 1988, 857).
Elliott asserts that the vast area to which the letter is addressed, comprising
Pontus, Cappadocia, Galatia, Asia and Bithynia, are approximately 129, 000
square miles. This area mentioned here comprised the part of first-century Asia

Minor that laid west and north of the Taurus Mountains.
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This enormous area had few small cities that were far between. The population
was diversified, consisting of indigenous people, Greek settlers, and Roman
colonists. This region became the cradle of Christianity, where well
established churches flourished in all five of the regions mentioned in 1 Peter
(Elliot, 2000, 84). Some assumed Peter's audiences were mostly Jewish, while
others, on the contrary, presumed they were mostly Gentiles. Each side of the
argument relies on their description of the metaphor wopoixove kai
rapemionuovg 'aliens and strangers,' whether it is literal or metaphorical. While
most modern interpreters argue for a mostly Gentle- Christian audience
explaining wapoikovg Kol Tapemnidnpovg 'aliens and strangers,' metaphorically,
ancient exegetes like Eusebius perceived the text to be a diaspora letter to the
Jews (this is as opposed to Augustine and Jerome who did not see the recipients
of 1 Peter as 4Jewish [Michaels, 1988, 49: Elliott, 2000, 81-82]). Those who
argue for a Jewish recipient consider wapoixovg kai mopemionuovg 'aliens and
strangers,' as literal. This is, of course, possible since there was a considerable
Jewish population in Asia Minor by the first century. According to O'Brien,
Jewish presence in Asia Minor dates, at least, from the early part of the second
century BCE when two thousand Jewish families from Babylon and
Mesopotamia were settled in Lydia and Phrygia by Antiochus III (O'Brien,
2004,210).

Granting there is quite a consensus that the phrase zopoikovg kol mopemionuovs
'aliens and strangers,' should be understood metaphorically, as Elliott's view of
a literal interpretation of the phrase ignores the presence of the comparative
particle “eg¢,” that is, “as” in 2:11 and 2:16 which reveals Peter's use of the
comparative analogy in the epistle (Elloitt 1982, 81-82: Lim 2005, 2-8). From
the sociological point of view, mapoixovg koi mopemidnuovs “aliens and
strangers” (2:11) are categorized as different social classes from “slaves”
(2:16) and “free peoples” (2:16). The hierarchical order should be the reverse

order: free peoples, aliens and strangers and slaves.

Therefore, if the recipients of 1 Peter consist of only a single social class
comprising wapoixovg kal mwapemiofuovg “aliens and strangers” as such, then
the occurrences of the designations “free people” and “slaves” for the
addressees are definitely contradicting. In a similar vein, the designations for
the readers to be both “slaves” and “free people” in the same context are also
confusing.

In lieu of the above, it will be difficult to categorically classify the implied
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audience mopoikovg kal wopemionuovg “aliens and strangers” of 1 Peter as the
text shows little, at most, and nothing, in the least, in regards to the
circumstances of the recipients. This research paper posits that, considering
that Peter's audiences are spread over such a huge geographical area, it is best
to visualize his recipients as representing all Christian believers scattered
across Asia Minor, Swhether “slaves or free.” This transcends geographical
demarcation which authenticates the catholic nature of the text and the entire
epistle in general.

Lexical and Syntactical Study of 1 Peter 3:8-12

The periscope by composition, according to the structure of the Greek
sentences contained within the epistle, is two sentences. This exegetical work
is divided into distinct sections to aid in the interpretive process. The first
section will consist of verse 8; the second verse 9; and the third are verses 10-
12. The sections will be analyzed in view of the context of the pericope in order
to arrive at the meaning and significance.

What the Christian Is Called upon to Be In Spite of Suffering (3:8)

Peter using the vocative mavreg “all” marks an exhortational transition to a
more comprehensive group of addressees. Ilavreg “all” addressed here could
refer to (a) wives and husbands as mentioned in verses 1 and 7 or (b) others not
yet addressed in verses 1-7, that is, everyone besides wives and husbands, or
(c) the entire community of the elect in diaspora who are mopoikovg koi
ropemionuovg “aliens and strangers,” includes wives, husbands, and everyone
else.

Option (c) is preferred since the presence of the vocative seems to be emphatic
and directly brings the addressees into the discourse and furthermore draws
attention to upcoming material, in addition to indicating breaks in the ongoing
discourse from verses 1-7 (Mathewson and Emig 2016, 9-11). This is further
reinforced by the conjunction 8¢ “and,” which functions to introduce a new
thought in the preceding argument, shifting from the exhortations to wives and
husbands to a general exhortation to all the recipients who are the elect in
diaspora, mapoikovg kai mopemionuovg “aliens and strangers,” sojourning in
Pontus, Galatia, Cappadocia, Asia and Bithynia (1:1).

Thus, the exhortation to portray vividly what the Christian is called to be in this
verse is not limited in its application to wives and husbands by the continuing
use of the five nominative masculine plural adjectives - oudgpoveg,
“likeminded,” ovuradeic, “compassionate,” pilddeipot, “loving as brethren,”
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evomlayyvol, “tender-hearted,” and tameivdéppoveg, “humble-minded” -
perhaps word groups that clearly address the entire community who are the
elect in diaspora who are wapoixovs kai wopemonuovg “aliens and strangers”
mentionedin2:11 (cf. 1:1).

The five adjectives function imperativally in a sense in the light of an implicit
imperatival verb éote summarizing, a persistent attitude. This implied verb of
being “dote,” which expresses a “state of being” entails the five adjectives, all
serving as predicates. Consequently, the five adjectives portray vividly what
the Christian is called to be - oudgppoveg, “likeminded,” coumabeic,

’

“compassionate,” gildadelpor, “loving as brethren,” evomlayyvor,
“tenderhearted,” and toameivogpoves, “humble-minded” - coordinated by
mwavreg “all” as the compound identification of the subject of the implied
imperative verb £ote. The vocative mdvteg “all” coming before the adjectives
points to the fact that it is the same addressee that is being referred to in all the
five adjectives. Thus, Peter expects the suffering community to be likeminded,
compassionate, loving as brethren, tender-hearted and humble-minded in the

face of structural and institutional injustice resulting in profound sufferings.
What the Christian Is Called for In Spite of Suffering (3:9)

In addition, Peter uses a correlative pair of semantic markers u7...0¢ in a
negative and positive construction to make known to the Christians what they
are called for in spite of suffering. In this arrangement, the negated participial
phrase un arodidoviec karxov avtl kaxod 1 Aoidopiav avti Aoidopiog, “not

>

rendering evil for evil, or reviling for reviling,” serves to emphasize the
positive participial phrase todvavtiov dé ebloyodveg, ot eig Todto EkAiibnte
va. ebloylavkinpovouronte,1<but contrariwise blessing; for hereunto were ye
called, that ye should inherit a blessing.” Koxov “evil,” as used here could refer
to (a) acts that stem from evil motives, (b) acts that cause evil or harm, or (c) a
combination of the first two meanings. The third option (c) is most preferable
as Peter admonishes the Christians not to render to anyone acts that stem from

evil motives, but also acts that cause evil or harm.

It is important to note the compound word rovvavtiov “contrariwise,” which is
formed by the merging or “crasis,” of the definite article tod and the adverb
évavtiov which serves as an adverbial semantic marker of an emphatic
contrast. This is further strengthened by the use of the conjunction d¢ which is
decisive in marking the positive participial phrase as the counterpart to the
negative prohibition u# arodidovrec... o¢ ebloyodvreg. tovto “hereunto,” and
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the subsequent {va “that,” infers (a) the demonstrative pronoun zodto
“hereunto,” is anaphoric as it points back to ebAoyodvreg “blessing.”

The preposition ig giving rise to the prepositional phrase €ig todto is fronted
as a topical frame and since Todto is anaphoric, the topical frame re-echoes the
point of edloyodvreg “blessing,” introduced. This means the recipients have
been called to the antecedent of Todzo which is evloyodvreg “blessing.” This is
in lieu of the fact that tva functions to introduce the purpose clause iva ebloyiav
rAnpovounonte implying that Peter is of the view that because they have been
called to bless others “in order that” they might “inherit a blessing” or (b) todro
is cataphoric that is, it is anticipating the iva clause which functions
epexegetically to define rodto in the sense that Peter is affirming that because
this is what they have been called to, which is to inherit a blessing. The first
option (a) most likely befits the scriptural citation that follows as grounds for
exemplification of the Christian calling.

The Christian Calling Exemplified In Spite of Suffering (3:10-12)

To illustrate to the elect in diaspora who are mopoikovs kai mwopemionfuUovs
“aliens and strangers,” sojourning in Pontus, Galatia, Cappadocia, Asia and
Bithynia (1:1) what he meant, Peter furnished his argument with a scriptural
citation from the Old Testament. Peter begins this section with whole
participial construction from scriptural citation of the Old Testament which
runs from verses 10-12 alluding to what might constitute the Christian calling
in the face of suffering. This Old Testament citation comes from the Septuagint
(LXX) of Psalm 33:13-17 which corresponds to the English translation of
Psalm 34:12-16. The sequence of ideas in the English text of Psalm 34:12-16 is
very close to that in the Masoretic Text (MT) of Psalm 34:13- 17. A comparison
of the New Testament Greek text (NT Greek text) alongside those of the
Septuagint (LXX) and the Masoretic Text (MT) will aid in the understanding
of'this sub-section of verse 10.

New Testament Greek Text (1 Peter 3:10): 0 yop Gédwv {onv ayamay kol idetv
nuépog ayabog movodtm Ty YABGeoOY Gro KokoD Kol yeiln tod un lolijool
ooov, Translation: For, the one willing to love life, and see good days, let him
refrain his tongue from evil, and his lips that they speak no guile:

LXX (Ps. 33:13-14): tis éotv avOpwmog 0 Oédawv Lony ayordv nuépag 10Ty
ayafog madoov Ty YAGGOAY 000 ATo KoKoD Kal YeiAn 6ov 100 un AoAijoal 665.0v

Translation: Who is the man who desires life and loves length of days that he
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may see good, keep your tongue from evil and your lips that they speak no
guile.

MT (Ps. 34:13-14): »907 273 w007 & 99 WIT7I7 727 D252 IWHND W0 & 8373
WOIP YDT AN ND) D07

Translation: Who is the man who delights in life, who loves days, in order that
he may see good, keep your tongue from evil and your lips from speaking
deceit.

The citations, as they appear above, except for minor differences; the NT
Greek text tends to follow the LXX. The MT, on the other hand, uses the
adjective “good” differently. Considering what constitutes the Christian
calling, Peter began his allusion to the Old Testament text with a participial
construction of verse 10 with o...0¢Awv “the...one willing” functioning as the
subject of ravadrw “refrain.” 0 OéAwv which happens to be the subject in the
NT Greek text does not appear to be in the LXX but rather an attributive
modifier of the subject. In addition, it expresses the idea as part of a rhetorical
question in the LXX rather than a command. The motivational ground for the
exhortations from verses 8-9 in the NT Greek text is introduced by the use of
the conjunction yap “for.” The verb ayomdw “love” used in its complementary
infinitive form ayazav “to love,” as it appears in the NT Greek text has the
participial forms in both the LXX and the MT ayan@v and §2772 “loving.” This
infinitival form, along with the following conjunction xai “and,” places

~ G

ayomav “tolove,” in a parallel construct with ideiv “to see.” Thus,

the construction {w#v ayomdyv kol idelv nuépog ayobog “to love life and see
good days,” and {wnv ayardv nuépag ioeiv ayabag “loving life to see good
days.”

In addition, ravcdtw v yAdooay amo kaxod kai yeilny tod un Aaifoor doiov
“let him refrain his tongue from evil, and his lips that they speak no guile,”
which is rendered in the LXX the madcov v yAdaady cov amo kaxod kol yeiln
oov 100 un Aaldijoar doAov “keep your tongue from evil and your lips that they
speak no guile,” follows closely the MT »73 297°07 &: 99 97727 1272707 “keep
your tongue from evil and your lips from speaking deceit.” However, the
imperative ravodrw “let him refrain,” in the third person as used in the NT
Greek text is in the second person singular in the LXX wadoov “to keep” and in
the MT 727 “to keep” respectively. In the same vein, the LXX text has the
second singular pronoun cov “you,” which very closely followed the MT. Peter
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affirms, alongside the Old Testament citation, that the elect in diaspora 10who
are mwopoixovg kol mopemonuovs “aliens and strangers,” must zovodrw TV
yA@aooay aro kaxod “refrain the tongue from evil,” yeiln tod un Aodijoor délov,
“lips that they speak no guile,”

The New Testament Greek Text of 1 Peter 3:11: éxxdivdrw d¢ amo kaxod kai
Tomodrw ayebov, {ntnadtw eipivny kol diwéarw ovtyyv: Translation: And let
him turn away from evil, and do good; Let him seek peace, and pursue it.

LXX (Ps. 33:15): ékxlivov amo kaxod kal moincov ayadov {itnoov eipiivyy kad
oiwlov avtiv Translation: Turn away from evil and do good, seek peace and
pursue it.

MT (Ps. 34:15): 11773750 w0 & Awya2 )i y 07 Translation: Turn away from

evil and do good seek peace and pursue it.

There are a few discrepancies as appeared from the texts. The imperative forms
that appear in the New Testament Greek Text as third person singular
(ékxdivazrw, momodrw, (ptnodrw and diwéarw) are second person singular in
the LXX and MT. With regard to the sentence structure, the first two clauses
exhibit contrastive parallelism, and the second two clauses exhibit
synonymous parallelism. The conjunction 6¢ introduces the next step in the
argument, shifting from addressing sins of speech in verse 10 to addressing
sins in general.

Peter affirms, alongside the Old Testament citation, that the elect in diaspora
who are mapoixovg kai mapemionuovg “aliens and strangers,” called must
exrAvdrow ano koxod “turn away from evil,” womodrw ayabév “do good,”
Openodrw eipnpvpy “seek peace.” and diwldrew ooty “pursue it.” Eiprvnv
“peace,” here being the accusative direct object of (rnodrw “let him seek,” is
rather than a general state of well-being as in the LXX ({7jtnoov giprvyy “seek
peace”) and MT (peace, 712 ), the reference is to peace within personal
relationships. These discrepancies might 11probably be ascribed to the Greek
translator whose inclination will be in the realm of exegesis rather than textual
criticism of the MT (Olofsson 2009, 176-178). Nevertheless, it is equally
important to note that it might also be as a result of a different MT Jorlage
which differed recensionally from MT and the text behind the LXX in

producing the New Testament text.

New Testament Greek Text (1 Peter 3:12): 611 opOaluoi kopiov éni dikaiovg
Kol @ta adTod gic dENTIV adTdV, TPOTWTOV 08 KVpPIoL &M TOLODVTIAC KOKA.
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Translation: For the eyes of the Lord are upon the righteous, and his ears unto
their supplication: but the face of the Lord is upon them that do evil.

LXX (Ps. 33:16): dpfaiuoi xvpiov émi ducaiov kai @ra avtod eig dénorv
avt@v Translation: The eyes of the Lord is [sic] upon the righteous and His ears
to their prayers

MT (Ps. 34:16): )7p0 w0, 950983 WNA7290.37777 Translation: The eyes of

..... HIL

the Lord are towards the righteous and His ears to their cry.

It is evident that from the texts, that is, in the New Testament Greek text, the
conjunction 61t introduces a causal clause, however, it does not appear in the
LXX nor is a causal conjunction used in the MT. Thus, compared to the LXX
and MT, the text of 1 Peter makes more explicit the function of verse 12 as a
motivational ground for the series of third person imperatives in verses 10-11.
The NT Greek text, the LXX and the MT agree in regards to the anarthrous
quality of opOatuoi kvpiov “eyes of the Lord,” which requires the omission of
the definite article. The phrases @ta adrod “his ears” and Zpdowmov...kvpiov
“face...Lord” also similarly adopt the anarthrous character. On the contrary,
kol “and” functions to mark the next clause as closely joined with the
preceding clause, anticipating the new development introduced by d¢ “and” in
the subsequent clause. Here, as it appears in the NT Greek text, issues a further
act of God in relation to the righteous. The LXX retains almost, if not, all the
elements of the MT in this verse. This is 12also true of the NT Greek text with
the exception of additional stiches mpdowmov d¢ kvpiov éri morodvTag Koxa
“but the face of the Lord is upon them that do evil,” which corresponds
precisely to the LXX Ps. 33:17a being closely in tandem with the MT Ps.
34:17.

It is interesting to note how the additional stiches gives the contrast idea of the
oplaluol rkvpiov éml dikaiovs “For the eyes of the Lord are upon the
righteous,” mentioned at the beginning of the sentence shifting from God's
attitude toward those who practise righteousness- dpOaluoi kvpiov émi
dikaiovg “the eyes of the Lord are upon the righteous.” In addition, @ta atrod
el¢ dénov avtdv, tpdowmov “his ears unto their supplication,” in contrast to a
description of God's attitude toward those who engage in evil deeds refusing to
live worthily of God's call and are considered by God as morodvrag kaxd “them
that do evil” and kvpiov éxi “the Lord is against,” them. This makes it likely
that the addition stiches [sic] have been made in NT Greek text rather than the
LXX and the MT an inclination within the realm of exegesis rather than textual
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criticism of the LXX or the MT (Olofsson 2009, 176-178). Nevertheless, it is
most probably that it might be as a result of a different MT Vorlage and the text
behind the LXX.

The Theological Reflection of 1 Peter 3:8-12

The pericope does not seem to present distinct theological themes but ethical
concerns in regards to suffering. The instructions to be like-minded,
compassionate, loving as brethren, tender-hearted, humble-minded, not
rendering evil for evil, or reviling for reviling is connected to an eschatological
promise: the promise of a blessing and good life which is conditioned on good
behaviour. This is in view of the fact that both good behaviour and evil deeds
are done under the watchful eyes and ears of the Lord. Thus, the eschatological
promise of a blessing, life and of good days can only refer to eternal life with
God. In dealing with unjust suffering, where Christians suffer violence and
experience evil, they should break through the vicious circle of 13retaliation.

99 e

This is in view of the fact that Christians are “called to this,” “to inherit a
blessing,” a blessing should befall even their opponents in their encounter with

them as blessing-bearers.
Practical Application of 1 Peter 3:8-12

This pericope makes it clear that the directives to be like-minded,
compassionate, loving as brethren, tender-hearted, humble-minded, not
rendering evil for evil, or reviling for reviling did not have as a goal the
hardening of societal injustice and oppressive structures but are about a
behaviour that presents an alternative to the violence and suffering that is
experienced. These biblical virtues are commended with respect to the inner
relationships of the community as the basis of togetherness. They are the
conscious alternatives to the power and force that define the reality and reveal
themselves in the suffering being experienced which Peter seeks to address.

This community's inner relationship is made visible in their outward
relationships of renunciation of retaliation in dealing with the “abuse” of the
world around them. The renunciation of returning abuse picks up the example
of Christ in 2:23, but the commands echo above all Jesus' instructions known
from the Sermon on the Mount and Sermon on the Plain (Matt. 5:38ftf; Luke
6:28acf. 1 Thess. 5:15; Rom. 12:14,17; 1 Cor. 4:12).

This admonition gains its profile in the context of dealing with unjust suffering,
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precisely where Christians suffer violence and experience evil, the content of
Christian behaviour should be expressed as behaviour that is based upon the
renunciation of retaliation. Peter advocates a Christian ethos stressed by the
five adjectives - be like-minded, compassionate, loving as brethren, tender-
hearted, humble-minded - thereby expressing the Christian conviction in this
manner reducing the potential for violence inherent in a Greco-Roman society.

CONCLUSION

14Suffering emerges within the complex dynamic structural context of human
activities. It is ideological that where suffering prevails, those undergoing any
form of it breed also resistance to it. In whatever form suffering emerges, it is
an outrage that calls for response. The deliberate action of Peter shows the
appropriateness to change society rather than remaining aloof thereby
undermining the sufferings of the poor, the exploited and the powerless.

The Church, being a social agent, must respond by formulating a theology in
the light of the Scriptures that seeks to address, challenge and change these
harsh realities of life. This effective response must be constructed with due
consideration to the functioning of people whom Peter admonished to be like-
minded, compassionate, loving as brethren, tender-hearted and humble-
minded in the face of structural and institutional injustice resulting in profound
sufferings. The insights expressed in this pericope are a Christian ethos
displayed in a complex dynamic structural context of human activities with
unjust and oppressive power structures to the degree of reducing the potential
for violence inherent in such structures.
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